GOG IN TWO RABBINIC NARRATIVES

Ronit NIKOLSKY

In this article I will describe two cases where Gog is mentioned in the
rabbinic literature. The first narrative has to do with the ethnographic
identification of Gog or Magog. In many late antique compositions we
find attempts to identify the nationality of Gog or Magog on the basis of
geographic direction (the north, according to Ezek. 38:15 and 39:2) and
ethnographic considerations. Such considerations are also found in the
rabbinic literature.! However, in many cases, as with the texts which
Gerrit Reinink studied and published, the Syriac Alexanderlied and the
Apocalypse of pseudo-Methodius, the identification of Gog or Magog is
more concemed with political conditions than with ethnography. In his
book, A.R. Anderson surveys the various nations identified with Gog or
Magog throughout late antiquity and the Byzantine period: Huns, Alans,
Khazars, Turks, Magyars, to mention only a few.? I will present another
such case from the rabbinic culture.

In the second part of the article I will present an early rabbinic
(Tannaitic) commentary on the last scene of Moses’ life, where Moses is
being shown the land of Israel. I will suggest that one can recognize two
strata in this narrative. I will be indicating the historical conditions
found here, which may explain a possible means of identification of Gog
in this text.

1. Japheth receives a place of burial in the Land of Israel

In the midrashic {Amoraic) composition Genesis Rabba® we find the
following narrative:

! Two examples are; Palestinian Talmud, tractate Megilla, halacha 5; Babylonian Tal-
mud, Yoma 10a, bui there are many more. I would like to thank my friends and colleagues
Prof. Wout van Belkum, Dr. Reuven Kipperwasser and Dr. Moshe Lavee for helping me
in various stages of writing this article.

* AR. Andersen, Alexander’s Gate, Gog and Magog and the Enclosed Nations,
Monographs of the Mediaeval Academy of America 5, Cambridge, Mass., 1932, pp. 12-
14.

3} Genesis Rabba 36:6.



22 R. NIKOLSKY

“Then Shem and Japheth took a garment” (Gen. 9:23)

R. Yochanan said: Shem started doing the pious act, and then Japheth
came and adhered to him. Therefore Shem merited a tallir, and Japheth —
a fibula*

*... laid it upon both their shoulders and walked backward and covered the
nakedness of their father” (Gen. 9:23), .

From the words “and they walked backward” 1 cannot learn whether they
did not see their father’s nakedness or did. This teaches us that they put
their hands on their faces, and [thus] walked backward. And they behaved
toward him [Noah] in an honorable manner, as a son should fear his father.
The Holy One Blessed is He said to Shem: You covered the nakedness of
your father. I swear that I will repay you [and He did, as it says]: “Then
these men were bound in their mantles.”’

6

The Holy One Blessed is His Name said to Japheth: You covered the na-
kedness of your father. I swear that T will repay you [and He did, as it
-says]: “On that day I will give to Gog a place for burial in Israel, the Val-
ley of the Travelers; there Gog and all his multitude will be buried: it will
be called the Valley of Hamon-Gog.” (Ezekiel 39:11, RSV)

The Holy One Blessed is He said to Ham: You scorned your father’s na-
kedness. [ swear that I will repay you [and He did, as it says]: “So shall the
king of Assyria lead away the Egyptians as captives and the Ethiopians as
exiles, both the young and the old, naked and barefoot, with buttocks un-
covered, the same of Bgypt.”™”

The general meaning of this passage seems clear enough: Shem and
Japheth, who behaved honorably toward their father, merited a favoer;
the concept connecting the action and the reward is that they are related
to garments. The two sons covered their father with a garment, and
therefore Shem merited a Tailiz, a Jewish prayer shawl, and Japheth a
Fibula, a pin used to tie up the Roman cloak. These cultural garments
typify the nationality of their wearers: Shem is Jewish, and Japheth is
Roman. This last identification was a common one in Late Antiquity and
1s based on the biblical verse in which it is said that the offspring of
Japheth are Greek (Yawan)®; in Jewish culture many attributes, which

* The pin used by Romans to tie up their cloak. The Latin word is used in the Hebrew:
K20 (PYWWL"); see D. Sperber, Marerial Culture in Eretz Israel during the Talmudic
Period, Ramat-Gan, 1993, pp. 126-127 (referring to the Greek word fibla).

5 Daniel 3:21.

¢ T am skipping here a short discussion between two rabbis as to the exact meaning of
the Aramaic word for “mantel,” which was apparently incomprehensible for the rabbis
{7270}, One explanation of it is 7%, “cloak,” but the other word suggested as an ex-
planation (nropm) is obscure; see M. Sokoloff, 4 Dictionary of Jewish Palestinian Ara-
maic, Ramat-Gan-Baltimore-London, 2002,

7 Isaiah 20:4.

§ Based on Gen. 10:4.
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were attached to Hellenistic rules and culture (which was conceived as
“Greek™), were automatically then attributed to the Romans, who fol-
lowed them as rulers in the Middle East. Ham, on the other hand, who
scormed his naked father, was punished: his offspring were exiled, na-
ked, by the king of Assur. Again, the identification of Ham as the forefa-
ther of the Egyptians is based on a biblical verse and is a well-attested
convention in Late Antiquity.® Here again the punishment mirrors the
crime: he didn’t clothe his father, and so his children will be naked
while being forced by the Assyrian armies to go into exile.

A certain tension is uncovered when we look into the details of the
reward of the two good sons. With regard to Shem, the reward is real-
ized in the story told in the Book of Daniel, that is, the story about the
three Judean men who were cast into the fire by Nebuchadnezzar be-
cause they did not worship the idol. The three men — Shadrach,
Meshach and Abed-Nego — were saved from the fire by a heavenly fig-
ure. When coming out of the fire, Shadrach, Meshach and Abed-Nego
had all their clothes intact. The saving of the clothes is indeed a miracle,
which takes place within another miracle, the rescue from the fire. The
clothes being saved is a worthy reward for covering the nakedness of
Noah,

However, when we look at the favor granted Japheth for his good
behavior as a son, the picture is very different. To be given a grave is
indeed an act of mercy, but does not seem as much of a “happy ending”
solution as is the miracle of the unconsumed garments, The relationship
between the act and the reward are also different from the relationship in
the case of Shem, which is, being granted a burial place can only be un-
derstood metaphorically as being given a garment. The “I” or the “us”
of the author(s) does not favor Japhet as much as Shem, even though the
overall structure of the narrative seems to put the two “good sons” in a
favorable light, and in opposition to Ham, the “bad son”.

The tension between the expected merit which Japheth was supposed
to have gained, and the mediocre mercy which he in fact did gain, along
with the contrast between this and what the other sons received, draws
attention to Japheth and to his offspring, Gog. Japheth and his offspring
represent the “other” of Jewish society in the Palestine of Late Antig-
uity. The midrash makes quite clear to us who this “other” is: it is those
who received and wear the fabula, that is, they are the Romans.

At this stage in the history of Palestine the Roman Empire might al-
ready have become Christian and the Holy Sepulcher might already

 Based on Gen. 10:6.
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have been built by Constantine I in 325-6. This could certainly shed a
new light on the meaning of the “grave” given to Gog and his multi-
tude, although this last assertion is quite conjectural.

Te sum up this topic: this passage in the Genesis Rabba passage
seems to be the first time where Gog and his multitude are assigned a
Roman nationality. It does so by relying on the genealogical connection
between Japheth and Magog, by openly identifying Japheth as a Roman
(those of the fabula) and by assigning to Gog and his multitude a grave,
instead of the full-fledged miracle. The narrative is presented as if
Japheth does indeed merit something of a worthy nature, but a closer,
more attentive inspection of the content reveals just the opposite.

2. Sifre on Deuterononty concerning the last scene of Moses’ life

Chapters 31 to 34 in the Book of Deuteronomy describe Moses® ac-
tions and words in the final stage of his life. Moses nominates Joshua as
his successor, and he preaches commandments and instructions to the
priests and to the people. The scene in 34:1-6 is more concise than in the
earlier chapters and is focused only on Moses’ seeing the land and on his
dying. There is no talk here about Joshua as successor or about preach-
ing or instructing; there are no people and no priests.

Sifre on Deuteronomy, a Tannaitic midrash, explaing the verses from
Deuteronomy 34, the last scene of Moses’ life.1® Moses, in this scene, is
standing at the top of mount Nebo, and God is showing him the land into
which he is prohibited from entering:

1. “God showed him (i.e., Moses) the whole land.”

This means that He showed him the land of Israel populated and peaceful,
and then He showed him the enemies occupying it.

2. “And the Gilead.”

This means that He showed him the Temple standing and peaceful,

and then He showed him those who would destroy it.

Gilead is the Temple, in that it says: “You are a Gilead to me, the top of
Lebanon.” (Jer. 22:6)

3. “Until Dan,”

This means that He showed him the land of Dan, populated and peaceful,
and then He showed him the enemies who would eventually rule it,!!

and then He showed him a savior that would arise up for Israel from
amongst this [tribe]

10 Sifre on Demteronomy, par. 257.3.
' T omit here the sentence ““Until Dan’ means that He showed himit the tribe of Dan
worshiping foreign gods as it says (Judges 18:30): “and the sons of Dan made the idol”.
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and who is this savior? Samson son of Manoah.

4. “And the whole of Naphtali.”

This means that He showed him the land of Naphtali, settled and in peace,
and then He showed him the enemies occupying it.

Another explanation:

This means that He showed him Barak, son of Abinoam, who fought
against Sisera and his armies,

since it says here: “and the whole of Naphtali”

and there it says:

“and she sent to call Barak son of Abinoam from Kedesh Naphtali.”12

5. “And the land of Ephraim.”

This means that He showed him the land of Ephraim, settled and in peace,
and then He showed him the enemies occupying it.

Another explanation:

“and the land of Ephraim” means that He showed him Joshua, son of Nun,
fighting against the Canaanites

since it says here: “and the land of Ephraim”,

and there it says:

from the tribe of Ephraim, Joshua son of Nun!?

6. “and Manassch.”

This means that He showed him the land of Manasseh sitting peacefully,
and then He showed him the enemies occupying it.

Another explanation:

“and Manasseh” means that He showed him Gideon, son of Jeash, who
fought against Median and Amalek.™

[as] it says: “my family is the poorest amongst [the tribe of] Manasseh”
7. “And the whole land of Judea.”

This means that He showed him the land of Judea, settled and in peace,
and then He showed him the enemies occupying it.

Another explanation:

“and the whole land of Judea” means that He showed him David in his
majesty

since it says here: “and the whole land of Judea”;

and it says there: “and the Lord the God of Israel chose me.”

8. “Until the last sea.”

This means that He showed him all of the West sitting in peace,

and then He showed him the enemies occupying it.

Another explanation: i

Do not read: until the last sea (vam), but: until the last day (yom).

This means that He showed him all of the world, from its creation until the
resurrection of the dead.

2 Judges 4:5.
* Numbers 13:8. ]

14 T omit a sentence which seems to be out of place here: “Another explanation: be-
cause Ephraim was the younger son, he included him together with the older son™.

% Judges 6:15.
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9. “and the Negeb.”

This means that He showed him the South, settled and in peace,

and then He showed him the enemies occupying it.

Another explanation:

“and the Negeb.” This means that He showed him the cave of Machpela
where the fathers are buried,

since it says here: “and the Negeb”,

and it says there,!® “They went up the Negeb and came to Hebron.”

10. “and the plain.”

This means that He showed him Solomon, son of David, who is making the
utensils for the Temple,

since it says here: “and the plain”,

and in another place it says: “in the plain of the Jordan the king molted
them.”V

11. “the Valley of Jericho.” :

This means that He showed him Gog and all his multitude, who were des-
tined to be defeated in the Valley of Jericho.

Another explanation:

since this valley has wheat!® as it is, and barley as it is, He will thus show
hirn all the world as the Valley of Jeriche.

12. “the city of dates,”

This means that He showed him the righteous walking around in the Gar-
den of Eden, since they are equated to date-trees.

As the saying is: “A righteous man will bloom as a date tree.”®

Another explanation:

This means that He showed him Gehenna, which is close to its side; and it
1s narrow above and wide below.

Since it says: “And he moved you away from a narrow mouth wide not
stable under it.”%

13. “until Zoar,”

These are the enemies of Israel, such as the searching troops® who live
within the kingdom, and are bound to perish with them.

There is an easily recognizable structure underlying this passage: the
text follows the sequence of places shown to Moses according to the
biblical verse. Each place is explained by repeating a fixed formula, stat-

¢ Numbers 13:12.

7 I Kings 7:46.

¥ T corrected a word which seems to be a scriba] error (7n) to “wheat™ (un or on)
according to another version (Mekhilta de-Rabbi Yishmael, Beshalach, tractate Amalek,
2). It is assumed that the letter rer was mistaken for yod and waw, and the letter has lost its
loose stroke and became a resh.

¥ Psalms 92:13.

20 Job 36:16.

2 Hebrew: balashim, the translation here is according to the Even Shoshan diction-
ary. This root appears in Mishna Middot, 1:7; Mekhilta on Deuteronomy 12:2: Mekhilia
de-Rabbi Yishmael, par. Mishparim, tractate Nezikin 17 — the same narrative appears in
all these compositions. The search was apparently conducted using a stick (Mishna
Kelim, 15:4). Groups of searchers could be Romans (Mishna ‘Avoda Zara, 5:6). 1 thank
Mathew Morgenstern for this information.
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ing that God showed Moses the place in a peaceful state, and then
showed Moses “the enemies occupying it” (2°pHnnT o pa¥n MRIM m
n3), adapting it each time to the linguistically correct gender of the word
or changing the verb slightly according to the event.

In those cases where the place name refers to a particular tribe, after
the formulaic grim picture painted for Moses, we find an expansion,
which starts with the words “another explanation”. The expansion,
which is also formulaic most of the time, gives a much more optimistic
outlook cn the history of the Israelites; it is telling of a savior that will
come to Israel from the tribe under discussion, because the word from
the verse under discussion appears also in a verse about the savior. Thus
we hear about Samson who comes from the tribe of Dan, Barak son of
Abinoam, from Naphtali, Joshua son of Nun, from Ephraim, Gideon son
of Yoash, from Manasseh and kind David from the tribe of Judah. The
attribution of the savior to this particular place is then supported by a
verse from the biblical text, a verse which mentions the place under dis-
cussion. There are some place names that are not affiliated with a par-
ticular tribe, such as “‘the last sea” of “the Negeb™.

The explanation regarding the last place mentioned in the text, Zoar,
does not follow the formula, and does not have the expansion of “an-
other explanation”.

A schematic presentation of this structure is this:

a. “quoted word from verse”

b. This means that He showed him.....

¢. and then He showed him the enemies occupying it.
d. Another explanation: “quoted word” means that....

e. since it says here “the quoted word again”™
f. and there it says “a quote from a difference verse”

Items a to ¢ in the structure give a sequence of “peaceful living” to
“desolation”. Items d to f continue the sequence, giving it a “happy
ending™ by referring to a savior from the tribe affiliated with this place.
This structure is complete in those cases where the place names are as-
sociated with names of tribes. The first two sections of the text only
have items a and b of this structure; the four last sections do not follow
the structure systematically.

I would like to suggest here that this passage from Sifre on Deuter-
onomy is combined from an earlier composition into which were later
added, systematically, the “another explanation” sections; these later
additions convey a different view from that of the earlier composition.
The early composition portrays the history of the Israelites in a gloomy
light, where only at the End of Days would the righteous be rewarded.
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The later additions, which start with the words “another explanation™,
convey a more optimistic view of Israelite history, stating that in every
generation a savior may arise to Israel.

I will ignore the “another explanation” elements for a moment and
concentrate on what [ believe is an earlier form of this passage. Let me
list the various elements that appear in the text. The first two places
mentioned in the verse are the country as a whole and the Temple. These
serve as an introduction of a general nature. Then we hear about the five
tribes (Dan, Naphtali, Ephraim, Manasseh and J udah). The next two sec-
tions are again about general areas in the land without any tribal affilia-
tion (the last sea, which is the Mediterranean, on the west; and the
Negeb, the desert area to the south of the Land of Israel). Then we have
the last four words relating to what was shown to Moses, and these are
explained as being four more places. None of these last four explana-
tions contain the formula “being in a state of peace” and then “being
occupied by enemies”; these four words represent for the author the
events of the End of Days, when such a formula would no longer apply.
The place names and events are: the Plain, which represents Solomon
the son of David, making utensils for the Temple; the Valley of Jericho,
which represents the place where Gog and his multitude are defeated;
the City of Dates, which represents the righteous walking in the Garden
of Eden; and Zoar, which represents the oppressors of Israel, particu-
larly the searching troops of the foreign rulers, the balashim, and it is
said in the text that these balashim will perish together with the anthori-
ties whom they serve.

Why Gog and the righteous in the Garden of Eden are counted among
those involved in the events of the End of Days is clear: Gog is the king
that will head the war of the eschaton, and following this war and some
other events, a new cosmic order will prevail, and the righteous will in-
deed be living in Edenic conditions. But what can one conclude about
Solomon making the utensils for the Temple and what about the perish-
ing of the searching troops? I would like to present two reconstructions
for these two sections.

3. Solomon son of David

The mention of Solomon, the son of Esm David (in section 10),
seems misplaced.”? Why should he and the Temple be mentioned here,
% The name Solomon is missing from the (one) Geniza manuscript of this passage,

due to a tear in the page; see M.I. Kahana, The Genizah Fragments of the Halakhic
Midrashim, 1, Jerusalem, 2005, p. 336.
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when the temple has already been mentioned previously with regard to
the word “Gilead” in the verse in Deuteronomy? I would like to suggest
that eriginally the reference here was not to Solomon, but to the Son of
David, that is, the Davidic messiah. There is one difficulty with this sug-
gestion, however, because the idiom “Son of David”, as reference to a
Davidic messiah, does not appear in rabbinic literature until the period
just after the Tannaitic, the Amoraic period (third and fourth centuries).
We find this title in the Palestinian Talmud, for example, “when R.
Akiva used to see Bar Kokhba, he used to say: this is the King Messiah.
R. Yochanan son of Torta (a Tannaitic sage of the second generation)
said to him: Akiva, [even if you wait until] grass will grow on your
cheeks, the Son of David will still not come!” This narrative is attrib-
uted to the Tannaitic sages, even though it does not actually appear in a
Tannaitic composition.?? One could consider the alternative title “branch
of David” as a possible replacement for Solomon son of David.

Even the concept of a Davidic messiah is not prevalent in the Second
Temple and early rabbinic literature.* End-of-Days events are of course
mentioned and known: the gathering of the exiles, Jerusalem regaining
its place of prominence, a final war, judgment and other things, but the
messiah himself is not mentioned in Second Temple literature, accord-
ing to Flusser. In Tannaitic early rabbinic literature the word “messiah”
does appear, but the figure is not designated as the descendant of David.

One of the few places where the Davidic messiah does appear in the
Second Temple period is in sectarian compositions found in Qumran.?
The community in Qumran retained the belief in two messiahs, a kingly
one and a priestly one. They put more emphasis on the priestly messiah,
since they themselves were a priestly sect. But the kingly messiah was
of Davidic descent. Here is one example where he is mentioned, in a
pesher {a Qumranic interpretation) of verses from Isaiah: “A rod will
grow from Jesse’s stock, a sprout will bloom [from his roots; upon him
will rest the spirit of the Lord: a spirit of wisdom and insight, a spirit of
good coun]sel and strength...” .2

2 As a matter of fact the idiom ‘Solomon son of King David® does not appear in the
extant Tannaitic literature either, except in the passage under discussion here,

** D. Flusser, “The Messianic Belief in the Second Temple Period”, Mahanayim 124
(1970), pp. 68-74. This is a short survey of this topic, which is otherwise toe broad to
even summarize here. About Qumran see, ameng many other articles and books, the con-
jecture of Qumranites believing in four messizhs: D.C. Mitchell, “The Fourth Deliverer,
a Josephite Messiah in 4QTestimonia”, Biblica 86.3 (2005), pp. 454-553.

% Flusser, “The Messianic Belief” refers also to Sirach 45:46-47, where the mention
of the Davidic messiah appears, as well as the third Sibylline oracle.

26 Tgajah 11:1-3.
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[The interpretation of the word concerns the shoot] of David which will
sprout in the fi[nal days, since with the breath of his lips he will execute]
his [eneJmy and God will support him with [the spirit of cJourage [......
throjne of glory, hloly] crown and multi-colour[ed] vestments f...] in his
hand. He will rule over all the pe[ople]s and Magog [...] his sword will
judge al]l the peoples. And as for what he says: “He will not [judge by
appearances] or give verdicts on hearsay”, its interpretation: which [...]
and according to what they teach him, he will judge, and at their authority
[-..] with him will go out one of the priests of renown, holding in his hand
clothesf....]%’

This passage offers an interpretation of the prophecy from Isaiah
about the “rod from the stock of Jesse”, a figure of supernatural quali-
ties of wisdom and power, a future ruler. This is interpreted in the
Qumranic text as referring to a messiamnic figure. The image of the Mes-
siah here is one of the House of David, which is ruling all the nations,
even the Magogites. God will bestow on him the spirit of wisdom, but
he will be accompanied by renowned priests.”® The spirit bestowed by
God is the literal meaning of the biblical verse, but the advice of the
priests is an interpretation peculiar to the Qumranic text. This interpreta-
tion agrees with the prevailing trend of the Qumran community, which
was of priestly descent, to attribute more importance to priests and
priestly figures (in this case the priests are not said to be messianic fig-
ures). There are other instances in Qumranic literature where the Davi-
dic messiah is mentioned.?®

The Magogites that are mentioned in this text are not in a state of
war; they are under the rule of the kingly messiah who conquered them,
but they seem not to have yet left the confines of their own country. This
is their state of being before King Gog assembled them among other na-
tions to travel to the land of Israel and start the “Gog and Magog” war
there. This sequence of events agrees with the prophecy from the Book
of Ezekiel, Chapters 38-39.

So if my conjecture is correct, our text could have, in its original
form, contained a reference to a Davidic messiah. This would make the
passage fit well with the other passages, which refer to the End-of-Days
events.

77 4Q161 3:15-29. 1. M. Allegro, Discoveries of the Judean Desert (DID) V, pp. 1l-
15. The transiation is from F. Garcia Martinez and E.J.C. Tigchelaar, The Dead Sea
Scrolls Study Edition, Leiden, 1997, 1, p. 317.

2% This is how scholars interpret the “they”, who accompany the messianic figure.

* Fragments 4Q174 3:11; 4Q252 5:3, and in at least four more instances, where the
context is very fragmentary.
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4. The Garden of Eden, Gehenna and the searching troops

Section 13 deviates from the general flow of topics in the text. This
section assigns the searching troops to Zoar. One would expect here a
reference to an issue relating to the End-of-Days period, but instead we
find a reference to the problems of the day. I suggest that a scribal error
is the cause for this non-fluent text: the item which appears under the
place “the city of dates” as being “another explanation” should in fact
be the identification item for “Zoar”. Then we would have “Zoar” ex-
plained by the word “narrow” (Hebrew: zsar), which is found in the
verse quoted from Job. This would explain that the opening of Gehenna
is narrow, therefore the place is called Zoar, but its lower part (the one
which is under the earth) is very big. The sequence would then be:

The City of Dates: this means the righteous walking in the Garden of Eden.
Zoar: this means Gehenna, which is narrow above and wide below.

If we accept this sequence, the sentence about the “searching troops”
will be the item d in the structure of this section, the “another explana-
tion”. The new sequence just described is found and is, in fact, docu-
mented in other versions of the text,*® versions which are usually consid-
ered less reliable, but in this case I think they actually preserve the more
original form.

The Genizah fragment of Sifre on Deuteronomy, which contains this
passage,’ assigns Gehenna to “the City of Dates”, and the troops to
“Zoar”. Even though the Genizah manuscripts tend to contain a rela-
tively early version of the texts, I think that in this case the reconstruc-
tion I presented above is more plausible, since there is no way of ex-
plaining the verse from Job when it is assigned to “the City of Dates”,
while when assigned to “Zoar” there is a lexical connection, one that is
present in all the other explanations as well.

5. Why Jericho?

The Valley of Jericho is mentioned as the place where Gog and his
armies will be defeated. But Jericho is not mentioned in the prophecy of
Ezekiel as the place of Gog’s defeat or burial. Why then did the midrash
choose to elaborate on the biblical text and point to this specific place?

3 Midrash Tannaim on Deuteronomy, Midrash Lekah Tov {11* century) and Yalkut
Shimoni (13% century). All these versions will be described below.
¥ Kahana, The Genizak Fragments, p. 336.
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A look into the role that Jericho played in the life of the rulers at the end
of the Second Temple period might clarify the picture. The Valley of
Jericho lies around twenty kilometers away from Jerusalem. It is, and
was in the past as well, a fertile oasis with many economic advantages.
It served as a resort place ever since the Hasmonean period (167-37
BCE). At that period it had a large winter palace, which included,
among other elements of leisure, seven swimming pools. Herod the
Great- (reigned 71 BCE-1 CE), who eventually followed the
Hasmoneans, built a new palace on the ruins of the Hasmonean one
(which had been destroyed in an earthquake in 31 BCE) and even built
another palace just across the valley. The palace was built on an artifi-
cial zel, and looked down on groves of palm trees, exotic gardens with
an. artificial lake and baths in the Roman style. Two kilometers to the
north of the palace, Herod built a hippodrome and a theater; both institu-
tions symbolized for the Jewish population the (unwanted) influence of
Roman culture. After Herod’s death the palace in the Valley of Jericho
was burned down by one of Herod’s slaves;* later Vespasian has built a
fort in Jericho.

Other oases in the area of Jericho were known for their groves of the
balsam plants (opobalsamum) — a large bush from which balsam is ex-
tracted. ** Balsam was an expensive material used for medicine and
ritual, and in Egypt was used for mummification. Its price was twice the
price of silver. The groves of balsam were a source of wealth for the
king >

It is most probable that the Valley of Jericho came to represent in the
eyes of the Jewish population in Joudea the richness and lavishness of
the Roman life style, which was so much loved by the local rulers, espe-

* The information is taken from the following works (which are in Hebrew):
M. Broshi, “Major Trends in the Economy of the Land of Israel in the Herodian Period”,
in: N. Gross (ed.), Jews in the Econony, Jerusalem 1985, pp. 27-33; ibid., “King Herod
and his Period”, in: M. Naor {ed.), Idan 3, Jerusalem, 1985, pp. 1-7; ibid., “Agriculture
and Economy in the Roman Land of Israel according to the Babata Papyri”, Zion 55
(1990), pp. 269-281; E. Netzer, “The Winter Palaces of the Hasmonean Kings and the
House of Herod in Jericho™, Kadmonior 7 (1974), pp. 27-36; ibid., “The Swimming
pools from the Hasmonean Period in Jericho”, Eretz Israel 18 (1985), pp. 344-352; ibid.,
“Herodion — A Multi-Functional Architectural Complex”, Katedra 22 (1982), pp- 201-
202; ibid., “Jericho — A Garden-City from the Second Temple Period”, Studies in Judea
and Samaria 12 (2003), pp. 77-89; ibid, “The Contribution of the Hasmoneans and
Herod to the Development of the Valley of Jericho”, Studies in Judea and Samaria 15
(2004}, pp. 73-84. For an English article by E. Netzer, see his “The Winter Palace of the
Judean Kings at Jericho at the Fnd of the Second Temple Period”, Bulletin of the Ameri-
can Schools of Oriental Research 228 (1977), pp. 1-13.

* In Hebrew: ymomoR.
3 PFlavius Josephus, Antiquitates 4.8.
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cially Herod. The idea that the war of Gog would be finalized in the
Valley of Jericho must have originated during the period of Herod’s life,
during the “golden age” of the Valley of Jericho. This would have been
between 80 BCE and 1 CE. Our text is, of course, much later (after 70
CE), since it talks about a desolate Temple, and the messianic figure
preparing the utensils for the one at the End of Days, but the narrative
could have originated much earlier.?

6. Antigue background for this text

A. Sequence of events in the eschatological period

If the above-stated reconstruction is accepted, the root text of Sifre on
Deuteronomy presents the following sequence of events at the end of
time: the coming of the Messiah and the building of the Temple; the
war of Gog; and the state of Bliss, which is a new cosmic order where
the righteous are in the Garden of Eden and the wicked in Gehenna. We
see here two salvations: one which is a political one, for the Israelites,
and the other, after the war of Gog and Magog, which will entail a com-
plete renewal of the cosmic order.

This sequence of events is known from antique Judaism. It is de-
scribed, for example, in the rabbinic chronography of the second cen-
tury, Seder Olam:

in the second year of Ahaziah Elijah was hidden away and is not seer. until
the Messiah comes. In the days of the Messiah he will be seen and hidden
away a second time and will not be seen until Gog will arrive.?

Analyzing this passage F ‘his article, Milikowsky concludes that
Seder Olam describes two stages in the eschatological period: the
messianic period and the next-world redemption.’” The messianic period

35 It is possible to conjecture an earlier version, in which the Temple is still standing;
this would be with regard to the first paragraph of the text from Sifre on vm:momouoaw
where the area of Gilead is mentioned. In our version the Temple is mentioned with con-
nection to this area, but in the biblical geography this area was designated to Reuben u.na
Gad, and is not associated particularly with the Temple of Jerusalem. The Ew:.om_ desig-
nation could have been there in some early version of the text of the Sifre; if this was the
case, there are other passages in the text which should be considered alteration as well.
Therefore, at this point in the history of transmissien it is impossible to reach a final con-
clusion about this conjecture.

36 The translation is by Ch.J. Milikowsky, Seder Qlam. A Rabbinic Chronography,
Diss. Yale 1981, pp. 497-498. o

3 Ch.J. Milikewsky, “Trajectories of Return, Restoration and Redemption in wm&-
binic Judaism: Elijah, the Messiah, the War of Gog and the World to Oo:._m:., in:
1.M. Scott {ed.), Restoration, Old Testament, Jewish, and Christian Perspectives, Leiden-
Boston-Koln, 2001, pp. 263-280, pp. 2635-271.
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will end with the war of Gog, and only later will the new cosmic order
of the “world to come” take place. The order of events found in the text
from Deuteronomy fits very well with the view of Seder Qlam.’® While
this view is not exclusive to Seder Olam, it is not all-prevailing in the
Second Tempie period and in rabbinic literature.

B. The vision of Moses at the end of his life

There are other late antique compositions, which center on the last
scene of Moses’ life. One such composition is the Qumranic Dibre
Moshe (“The Words of Moses™),* where Moses is expounding the laws
to the people, the Levites and the priests. In Dibre Moshe, unlike in the
biblical text about the last words and deeds of Moses {Deuteronomy,
Chapters 29-34), there is an emphasis on the priestly class receiving au-
thority from Moses (via Elazar son of Aharon). The priestly chain of
authority is the basic narrative of the Qumran community.4°

Another antique composition in which the narrative takes place during
the last period of Moses’ life is the pseudepigraphic text, The Testament
of Moses. The latest date assigned to The Testament of Moses is the last
decades of the first century A.D.#! In this composition Moses is telling
Joshua about the events that will follow his (Moses’) death, and about
the straying of the Israelites and the exile that will follow. The main he-
roic figure is described as the Levite Taxo, who will die because of his
insistence on not giving up his faith.

These two compositions are quite different, and were composed in
different periods, but there is one issue which ties them together and
puts them on a continuum with the same cultural trend: the priestly em-
phasis. Dibre Moshe tells the story of Moses’ last words from a priestly
point of view, and the narrative in the Testament of Moses exalts the
faithful Levite,

Seen in the light of these two compositions, the text from Sifre on
Deuteronomy seems very silent about priestly issues; even the Temple is

% About other orderings of events, see Milikowsky, “Trajectories of Remm, Restora-
tion and Redemption™, pp. 268-269,

® 1T. Milikk, DJD I, p. 91-97. The translation is from Garcia Martinez and
Tigchelaar, The Dead Sea Scrolis, 1, pp. 58-62.

“0 For analysis of this text, and some other “Mosaic” texts from Qumran, see
J. Strugneli, “Moses Pseudepigrapha at Qumran: 4Q375, 4Q376, and Similar Works”,
in: L.H. Schiffman (ed.), Arckaeology and History in the Dead Sea Scraolls, Journal for
the Study of the Pseudepigrapha Supplement Series 8, Sheffield, 1990, pp. 221-236.
Dibre Moshe, which is 1Q22, is also discussed in this article.

4 1. Priest, “Testament of Moses,” in: J.H. Charlesworth, Old Testament
Pseudepigrapha, 1, New York-London, 1983, pp. 919£f.
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not associated with priests in any way, but instead with the word
“Gilead”, which is the area affiliated with the tribes of Reuben and Gad.

The non-priestly tribal focus of this composition agrees with the bibli-
cal text underlying it, the last chapters of Deuteronomy. There also, ever
loyal to the Deuteronomistic approach, little attention is paid to mu:.m.ma
(and even when a priestly issue is mentioned, it is with a tribal mmmmrm-
tion, Levi), while the idea of the “twelve tribes” is accentuated (in the
blessing of Moses to the tribes). The distinction between the :iv&.:
approach vs. the *“priestly” approach seems to have been still relevant in
the early centuries CE.

Perhaps the text from the Sifre, which almost pesher-like commentary
on verses from Deuteronomy, without even mentioning a single priestly
issue, was a way for rabbinic culture to present an alternative to the
priestly-focused narratives of the period, and to promote a uo?m.ﬂomaw
agenda, which would allow for heroes from a variety of tribal origins.*?

7. The additions

The text, stripped of the additions, presents a worldview which sees
the land of Israel as desolate and looks to the future in search of better
times. Now to turn back to the “full version’, as we have it in the Sifre
on Deuteronomy, we may try to typify the nature of the added sections,
that is, those of the “another explanation”.

If the text without additions tells about the desolate situation of all the
places in the land of Israel and is looking forward to the end-of-time pe-
riod as the period of regained peace, the addition adds exactly the oppo-
site view. Here it is claimed that in each generation a savior may arise
for Israel from one of its various tribes. Again, we may refer to the quote
made above about R. Akiva’s view regarding Bar-Kokhba, which pre-
sents a view similar to what we find in the addition:

When R. Akiva used to see Bar Kokhba, he used to say: this is the King

Messiah. R. Yochanan son of Torata said to him: Akiva, .ﬁoﬁﬂ if you wait
until] grass will grow on your cheeks, the Son of David will still not come!

4 For studies about the priestly vs. non-priestly trends in the Late momonn Temple pe-
riod see, for example, M.E. Stone, “The Axis of History at Qumran”, in: mU Oﬁmmo.m
and MLE. Stone (eds.), Pseudepigraphic Perspectives: Apocrypha and _uqmz&m,unwu.%wa in
Light of the Dead See Scrolls, Leiden, 1999, pp. 133-149; C. Werman, “Oral Torah vs.
Written Torah(s): Competing Claims to Authority”, in: 8. Fraade, A. Shemesh and
R. Clemens (eds.), Rabbinic Perspective: Rabbinic Literature and the Dead Sea Scrolls,
Leiden, 2006, pp. 175-197.
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This conflict is a well-known one in early rabbinic literature: should
the Jews accept the conditions of a destroyed Temple and find a differ-
ent manner to exercise their culture, or should they strive towards politi-
cal resistance against Roman rule and try to gain control over their coun-
try again? R. Akiva is portrayed as the fervent supporter of the second
option; the parts which I designated as “additions” in the Sifre on Deu-
feronorty text seem to present this activist view in a positive manner.

With regard to the sections about the eschatological events, in two
places the additions point to contemporaneous situations. One is the
“searching troops”, and the other case is the “another explanation” of
the Valley of Jericho. Here the Valley is presented not as the place
where the last war takes place, but as a cultivated fertile land, and it
serves as a model for the rest of the world. We see no traces in the area

_of the rulers’ lavish life-style, which was so much hated by the popula-

tion of the Herodian period.

These two contemporaneous situations may give a clue as to how to
date these additions. The sitnations should originate in a period where
there is foreign rule in Palestine, with the searching troops at the service
of this rule, and it should be after the destruction of the palaces in the

. Valley of Jericho. Furthermore, the overall positive view about saviors,

which is found in these additions, suggests a date that is quite some time
after the Temple of Jerusalem was destroyed (70), but earlier than the
disappointment that followed the unsuccessful revolt of Bar-Kokhba
(132). Therefore, it would appear to be somewhere at the end of the first
century or the beginning of the second.

8. Other versions of this narrative in Tannaitic literature

The narrative which we have just discussed must have been redacted
in its present form in the third century at the latest, as this is, at the mo-
ment, the accepted date of the redaction of the Sifre on Deuteronomy.
We have one other Tannaitic composition, which is also centered on the
Book of Deuteronomy, Midrash Tannaim on Deuteronomy. Even
though the text in Midrash Tannaim is less systematic in using the for-
mula, “then He showed him the enemies ruling it”, it is still almost
identical to the one in Sifre on Deuteronomy, when not taking into ac-
count differences in spelling, some minor lexical changes and abbrevi-
ated syntaxes. There are three meaningful differences, though, one of
which we have encountered when discussing the reference to Gehenna
with regard to the word Zoar in the biblical verse. Another deviation
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from our text in Midrash Tannaim is found in the section about Solomon
son of David making the temple utensils; Midrash Tannaim adds the
words “and then he saw them [i.e., the utensils] going into exile in all
the lands”.*® This sentence seems to have been added because the com-
piler or a later scribe assumed that the Temple under discussion here
was the one of Solomon in Jerusalem, and not the one of the future, in
the days of the messiah, as we suggested previously. This sentence imi-
tates the formula “and then He showed him...”, but the use of the verb
“t0 show” in the original formula is in the causative sense, while the use
here, in Midrash Tannaim, is in the indicative sense. This further sup-
ports the conjecture that the sentence here is a later addition.

The first section in the Midrash Tannaim is also different, where Mo-
ses is shown “the whole land”; here Moses is shown the land divided
among the tribes (Judah, Benjamin Ephraim and Manasseh are men-
tioned). Moses’ seeing of the land is then compared to that of Abraham
{Gen. 13:17) and that of Joshua, concluding that Abraham’s seeing was
the best, then Moses’, and Joshua — did not see the land at all.* There
are other instances where we find tendencies in Tannaitic literature to
portray Moses not in the most positive manner,* as has been done here.
Still this negative tendency seems out of place in this text, and was prob-
ably brought from a different composition or oral tradition.

There is another version of this narrative in Tannaitic literature, the
one found in the compositions of the Mekhilta on Exodus.* In the two
Mekhiltas the state of desolation is not mentioned at all; only the various
redeemers who originated in the places mentioned in the verse are
pointed out. The structure of the Mekhilta is such that the narrative be-
gins with a reference to the savior, and then the place name is mentioned
and the biblical verse about the place is quoted; for example: “How [do
we know that] He showed him Gideon? As it says ‘and Manasseh’, and
in another place it says ‘behold, my thousand is the poorest among
Manasseh.”” When relating to the final words of the verse, the Mekhiltas
have different interpretations, which have less to do with the events of

43 The Hebrew is: nrmInn 223 Pom Mg 8™ .

4 gpmmebent enSTn BTNARLY NTRY 02man, Midrash Tannaim on Deuteronomy,
chapter 34 verse 1; with parallels in: Midrash Tannaim on Deuteronomy chapter 3 verse
27 and Mekhilta de-Rabbi Yishmael, par. Beshalach, tractate Amalek 2.

4 R Nikolsky, “God Tempted Moses for Seven Days: The Bush Revelation in Rab-
Binic Literature,” in: G.H. van Kooten (ed.}, The Revelation of the Name, Per %m&%ﬁ
from Judaism, the Pagan Graeco-Roman World, and Early Christianiry, Themes in Bibli-
cal Narrative 9, Leiden, 2006, pp. 89-104.

4 Mekhilta de-Rabbi Yishmael, par. Beshalach, tractate Amalek 2; Mekhilta de-Rabbi
Shimon b. Yochai 17.
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the eschaton. Thus “the Plain” is interpreted as referring to the Sodom
and Gomorrah event, “the City of Dates” to the prophetess Debora, and
“Zoar” is interpreted as referring to Lot’s wife. These events, even if
they do not follow the general structure of the text in the Mekhilta ver-
sion (these figures are not known to be saviors), are not future events at
all but are all events described in the biblical text, i.e. belonging to the
past.

The narrative in the Mekhilta agrees with what I called ‘addition’ in
Sifre on Deuteronomy version, the text studied above. There is not
enough data to decide as to which text influenced the other — did the
Sifre on Deuteronomy incorporate an independent text into the narrative
of the peace-desolation formula, or have the Mekhiltas heavily edited a
text similar to what is found in the § ifre on Deuteronomy?

9. ldeas, motifs and formulae from our text in later rabbinic literature

Our text does not appear and is not quoted as-is or even partially in
Amoraic literature. Some ideas and formulas similar to what is found in
it do appear later on, but not in a marnner that can point to any acquaint-
ance with the actual text as is found in the Tannaitic compositions on
Deuteronomy or the Mekhiltas. For example, we do find the following in
Amoraic literature: God shows future events to a few biblical figures
(next to Moses we find Adam, Abraham, Jacob and Job); the words
“this teaches us that He showed him.. .” are quite common; we even
find the sequence about the Temple being built, desolated and re-built
(this is shown to Abraham a few times,*” but also to Jacob). While an-
other close, but not similar narrative, is found in the Amoraic composi-
tion Leviticus Rabba, where “R. Joshua of Saknin, in the name of
R. Levi said: this teaches us that The Holy One Blessed be He showed
to Moses each [future] generation and its wise men, its teachers, its
Judges, its officers, its priests, its Levites and its kings”.# All these ideas
are remotely, or not so remotely, similar to what we find in our text, but
do not point to acquaintance with the actual text, only with the ideas or
narratives. _

Focusing now only on the idea that Gog and his multitude will be de-
feated in Jericho, this idea is absent from Amoraic literature, Palestinian
as well as Babylonian, and also from Saboraic literature. Both Talmuds

* For example in Genesis Rabba 65:23.
¥ Leviticus Rabba (Margaliot edition) 26:7.
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do not assign any place of burial or of defeat for Gog and his armies.
Other extent compositions of the Amoraic period have the general desig-
nation of “a place of burial in [the land of] Israel™* or the owo:m mdoHo
general term “south™® which is taken from the verse in Ezekiel. . The
later midrashic strata, the corpus Tanchuma,>* continue the Amoraic no-
tion.>® The designation of “Valley of Jericho” as the .Emom for the final
defeat of Gog, as well as the meaning of this mmmwmbmﬁ.ﬂgv seems to have
been lost or ignored in the Amoraic compositions égn.r we now know.
In the later strata of rabbinic literature, the Saboraic period, we do
find traces of our text in the Tanchuma corpus.> This corpus is assumed
to have been compiled around the eighth century in H\,m_mmc.:m. .Hﬁ seems
to have been an important text for the branch of E_ugﬂo literature,
which moved from Palestine to Europe in the later Byzantine and early
medieval periods.” Here is the passage:
i t the Holy One Blessed be He showed Moses all that
__W_‘MM_HM&MMMWM Mm mwmﬁ is _uoEwm to happen; He mwwéna him wwEmo:. who
rose from [the tribe of] Dan, and Barak son of Abincam of Napthtali, and

every generation with its judges, every ma:ﬂm:ow mn.a its _mmm_%ﬁ every
generation and its evil-doers, every generation and its righteous.

This passage seems to combine some of the content ow H.:o @n H.uHoB
Sifre on Deuteronomy (about Samson and wmbw_a ooB_uE.Em it with a
formula which is found in the Amoraic compesition Leviticus Rabba,
“every generation and its...”, all of which has undergone heavy rework-
Em_pro content of the text from Sifre on Deuteronomy seems to have
been in the background of what Targum Ps. Jonathan is adding to the
translation of Deuteronomy 34:1-4. We hear again about Samson of

¥ Genesis Rabba 36:6. N

30 [eviticus Rabba (Margaliot edition) 9:6.

51 Fzekiel 39:11. Senaalottha 12

32 Midrash Tanchuma Hanidpas, par. Behaalotkha 12. )

3 The composition Midrash Seng of Songs Zuta (1 n@ does mention an area n_ﬂmmumo
the Valley of Jericho: the Valley of Qidron, which runs just south .o». what was ?M ably
meant by ‘the Valley of Jericho’. The dating of Song of Songs Zuta is uncertain (and more
50 than the usval uncertainty for midrashic dating).

54 Albeit not of the Jericho tradition. ]

35 b&omﬁ this branch see LM. Ta-Shma, “Cultural Connections between the Tews oM
Byzantion to Ashkenaz”, in: ibid., Studies in Medieval xagzxn .h:mw&s,.m. Italy an
Byzantium, Jerusalem, 2005, pp. 177-187, and other wﬁ@mm in this <£E.=m.w about the
prominence of this composition, see, for example, R. Nikolsky, “Trajectories of Tan-

huma in the Zohar” (forthcoming). ) . ]
‘ xuﬂ Tanchuma Hanidpas, par. Mas’ey 4:4; Tanchuma Buber, par. Mas‘ey 3:3, Num
bers Rabba 23:3, :
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Dan, Barak of Naphtali, Gideon of Manasseh and the war of Gog, which
is associated with Jericho.

The text from Sifre on Deuteronomy is copied into at least two medi-
eval compilations of midrash. The one is Midrash Lekah Tov, an elev-
enth century compilation of narratives from Late Palestinian midrash, as
well as from the Babylonian Talmud and Tannaitic compositions.”
The other is a later medieval (thirteenth century) collection of midrashic
text — Yalkut Shimoni. The version in Lekah Tov is the one from Sifre
on Deuteronomy, while in Yalkus Shimoni we find the two Tannaitic ver-
sions, the one from Sifre and the one from the Mekhiltas.

10. Concluding summary

In this article I have described and analyzed two passages from the
rabbinic literature where Gog appears. In the first part I analyzed the
ethnic identification of Gog found in an Amoraic composition Genesis
Rabba as Roman. In the second part of the article I described and
analyzed a passage from Sifre on Deuteronomy. 1 suggested here that
there were two layers to this composition. The earlier is a non-priestly
narrative with a tendency similar to zestament literature, which describes
the various areas in the land of Israel in a peaceful state, and then being
desolated. Here salvation is expected to arrive only at the End of Days,
where two stages of salvation are described, the coming of the messiah
and the re-building of the Temple, and the second stage, the war of Gog,
which will be followed by a new cosmic order where the righteous will
be in the Garden of Eden and the wicked in Gehenna. The second layer
is found in additions to the text, which have a more positive worldview,
claiming that in each generation a savior arises for Israel from one of its
various tribes. I suggested that the early layer represented a rabbinic (or
a Pharisean?) alternative to priestly-oriented testamental composition. I
dated here the idea of Gog being defeated in the Valley of Jericho to the
time of Herod’s reign, and the combined version of the narrative in Sifre
on Deuteronomy to the end of the first century CE or the beginning of
the second. :

57 See LM, Ta-Shma, “Midrash Lekah-Tov — lts background and Character”, in:

ibid., Studies in Medieval Rabbinic Literature, Ilaly and Byzantium, Jerusalem, 2003,
pp. 259-263.
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